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THE CHALDEAN ACCOUNT OF THE DELUGE. 



A Revised Translation by 

W. Muss-Arnolt, 
The University of Chicago. 



Introduction. — The Nimrod Epic. — Gilgamesh and fetnapishtim. — Qetna- 
pishtim's account of the deluge, the work of Bel, Adar, and the Anunnaki. — 
The building and outfitting of the ship. — The great storm-flood. — The end of 
the cyclone. — The ship settles on Mount Nicir. — Sending out of dove, swallow, 
and raven. — Peace and thank offering of ^etnapishtim. — Ea's rebuke of Bel. 
— fetnapishtim and his wife removed among the gods. 

The Chaldean (or rather Babylonian) account of the deluge, 
contained in the eleventh tablet of the great so-called Nimrod- 
Epic, was first brought to light and translated by the late George 
Smith, of the British Museum, in his "Chaldean Account of the 
Deluge" (London, 1872). 

This document has been, from the very beginning, a centre 
of attraction for cuneiform scholars, owing to its importance for 
the investigation of the biblical account of the deluge. Much 
zeal and earnest labor has been bestowed upon the restoration of 
the original text and its interpretation. 

The cuneiform text was published in the fourth volume of 
the Inscriptions of Western Asia, edited by Sir Henry C. Rawlin- 
son, plates 50 and 51, of which a new and much improved edition, 
by Theophilus G. Pinches, appeared in 1891, giving on plates 43 
and 44 the deluge tablets, with numerous variant readings. Frd. 
Delitzsch published the whole text of tablet XI. in the third 
edition of his Lesestilcke (Leipzig, 1885), pp. 99-109, and in 1891 
Professor Paul Haupt, of the Johns Hopkins University, edited, 
for the first time, a complete critical text, in the first fascicle of 
part II. of his edition of the Nimrod-Epic, giving all the variant 
readings and additional remarks beneath the text (pp. 133-150). 

Translations of the whole account of the deluge [i. e., lines 
1-185 of the XI. tablet), or of parts thereof, have been made 
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since the days of George Smith by nearly all Assyriologists, e. g., 
Fox Talbot, Jules Oppert, F. Lenormant, Paul Haupt, etc. Of 
late, the text of the deluge has been treated by Professor Peter 
Jensen in his Kosmologie der Babylonier (Strassburg, 1890), and 
by Dr. Alfred Jeremias in a little book called " Izdubar-Nimrod, 
eine altbabylonische Heldensage, dargestellt nach den Keilschrift- 
fragmenten" (Leipzig, 1891). The following translation, while 
agreeing on the whole with that of Jensen and Jeremias, differs 
in some lines considerably from either. 

The hero of the ancient poem has been thus far read Iz-du-bar, 
but Theophilus G. Pinches discovered not long ago a tablet show- 
ing that his name is to be read Gil-ga-mesh, which corresponds to 
the Gilgamos of ./Elian. 



Gilgamesh, the great warrior, had spurned the love of Ishtar, 
the goddess. For this offense he was punished with the sudden 
death of his friend Ea-bani and smitten with a dire disease, a 
sort of leprosy. To recover again, he decided to consult his 
ancestor Qetttapishtim, who dwelt far away, and was immortal. 
His journey is described at length. For one month and fifteen 
days he sailed on the waters of death, until he reached that 
distant land by the mouth of the rivers, where he met his 
renowned ancestor face to face, and, even while he prayed for 
his advice and assistance, a very natural feeling caused him to 
ask "how he came to be removed alive into the assembly of the 
gods." Qetnapishtirri s answer is contained in the following lines 
(1-184) of the eleventh tablet. Then his ancestor informed him 
how he could be restored to health and vigor, an account of 
which is contained in the closing lines of this famous tablet. 



Gilgamesh spake to him, even to Cetnapishtim ' the remote : 
" I look up to thee (with amazement), Cetnapishtim ; 
Thy appearance has not changed, like unto me art thou. 
And thou thyself art not changed, like unto me art thou, 

Qet-napishtim means " the saved one " ; he is the Babylonian Noah. 
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Although thou didst depart from this life. But my heart has still to 
struggle 

against all that no longer lies upon thee. 

Tell me how thou didst come to dwell (here) and obtain life in the 
assembly of the gods." 

Cetnafiishtim, then, spake to him, even to Gilgamesh : 
" I will disclose unto thee, Gilgamesh, the hidden story, 
10 and the oracle of the gods I will tell thee. 

The city of Shurifipak*, a city which, as thou knowest, is situated on 
the bank of the river Euphrates, 

This city was ancient (already), when the gods within 

set their hearts to bring a deluge (literally, a cyclone), even the great 
gods, 

as many as] there were : their father Anu 3 , their counsellor, the war- 
like Bel* 

2 According to Jensen and others = the city of Larancha (Aopay^a). 

3 Anu was the supreme god of the Babylonians. It is a Semitic word, originally 
meaning the firmament, heaven, as opposed to the earth. Then it meant " God " in 
general, as dwelling in heaven, and became finally the proper name of a special god. 
Its form is preserved in the Old Testament in the proper name Anammelech — " Anu is 
King" (l Kings 17:31). That Anu was properly an appellative name is proved by 
the existence of an abstract noun from the same stem and a feminine form Anath, 
mentioned in Judges 3 : 31, and occurring in the Phoenician inscriptions as the name of 
a goddess. The name of Anathoth, properly a place where images of the goddess 
Anath were placed, Beth Anath (Josh. 19:38 and Judges 1:33), and Beth Anoth 
(Josh. 15:59) point to her worship in Palestine in pre-Israelitic times. She was the 
consort of Anu. Anu was the local deity of Uruk, the Erech of Gen. 10:10, modern 
Warka. 

The chief gods had sacred numbers, and their names are often expressed by the 
ideogram for god followed by this sacred number. Anu's number was sixty, a number 
which to the Babylonians represented the idea of completion and perfection. He is 
often called "the father of the gods," "the leader among the gods." He is especially 
the king of the spirits of heaven (the Igigi) and the seven demons of the deep sea (the 
Anunnaki), the messengers of Anu. 

* As Anu was the God of heaven, so Bel was the lord of the earth and of all that 
therein is, therefore he is often called " lord of the countries," " creator of all." In con- 
junction with god Adar, the warlike Bel destroyed the human race through the deluge. 
The name Bel meant originally " the ruler, the lord." He seems to have been the 
national god of the Babylonians, as Ashur was that of the Assyrians. Thus also Bellu- 
Beltis was with the Babylonians the wife of Bel, with the Assyrians the consort of 
Ashur. The Bel of Isa. 46 : 1, however, is not our god, but an appellative name of 
Merodach. With the god Ba'al of the Canaanites, so often mentioned in the Old 
Testament, the Babylonian Bel has nothing in common save the name. The Phoenician 
god was the Assyrian sun-god Shamash. Bel was the local deity of Nipur, the modern 
Niffer. The number sacred to Bel is fifty. The sons of Bel are Sin and Adar. 
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their leader Adar^, their champion the god En-ntt-gi 6 

But god Ea, 7 the lord of the unfathomable wisdom, argued with them, 8 

Their plan he announced to the forest (calling), " Forest, forest, town, 

town ; 
Forest hear, and town pay attention : 9 
O man of Shurifipak, son of Ubara-Tutu 
20 Build a house, construct a vessel ; leave thy possessions, save thy life 

(literally : lives), 
Leave thy property, but save (thy) life ; 
Bid the seed of life of every kind to mount into the ship. 
The ship, that thou shalt build, let her proportions be measured it. e., 

have a design made) ; 
Her width and her length be equal. Into the sea then launch her." 
(These words Atrachasis™ heard in a dream-oracle). 

5 Adar was the god of the chase ; he is called the " lord of decision, leader, 
decider." In the Old Testament his name is preserved in Adrammelech = " Adar is 
decider." He is "the warrior among the gods," "destroyer of the faithless." He was 
properly the god of the hot mid-day sun, destroying all vegetation and human life ; 
Tammuz, being the hottest month, is dedicated to him. Adar's name occurs in Ezra 
6:15; Est. 3:7 and 13; 9:15 and 21. He is the local deity of Nipur ; his sacred 
number fifty, like that of his father Bel, with whom he was originally identical. 
Another name for Adar is Nusku "the fire-god," preserved in Hebrew as Nisroch 
(2 Kings 19 : 37). For further statements see the writer's Names of the Assyro-Baby- 
lonian Months and their Regents, 40 pp., 8vo. 

6 En-nu-gi {i.e., "the unchangeable lord," cf. Arabic el-qaiyom, Paul Haupt) is 
mentioned in the 3d volume of the Rawlinson inscriptions, pi. 68, e-f, 9, as the husband 
of the goddess Nisaba. 

7 Ea was associated with Anu and Bel. He is the presiding god of the second 
month ; the lord of the deep water, the ocean, and is often surnamed the " lord of wis- 
dom." His sacred number is 40 ; his consort Damkina, the Dauke of Damascius ; his 
first son is Merodach (Marduk) ; he is the local deity of Eridu, modern Abu-Shahrein. 

8 To dissuade them from bringing about the flood ; but not did he prevail, nor 
even was he allowed to communicate the plan of the gods to any human being, cf. 
1. 176-8, "I have not proclaimed the decision of the great gods ; Atrachasis I let see a 
dream, and thus he heard of the decision of the gods." To save him, the pious, god- 
fearing man of Shurippak, god Ea had resolved without violating the decision of the 
gods. Being forbidden to inform him of the impending judgment, he goes out to the 
woods and fields, away from the settlements and habitations of man and there calls out 
to them (1. 17), announcing the plan of the gods. 

' To what I say, so that ye may repeat it to my beloved servant Atrachasis, and 
now follow the words containing the advice of Ea, whereby, at the same time, he liter- 
ally obeyed the command of the gods and yet saved his faithful servant. 

10 Atrachasis means according to Professor Jensen " the very intelligent " ; the name 
is said to be the same as Greek Xisouthros (from Chasis-atrd). He is called the man 
of Shurippak, son of Ubara- Tutu. 
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When I perceived them, I said to Ea, my lord : 
" I will build, my lord, as thou didst command, 
I will observe it, I will perform it. 
30 But what shall I answer to (the inquiries of) the city, the people, and 
the elders ? " 
Ea, opening his mouth, spake saying to his servant, to me : 
" As an answer say thus unto them : I know the god Bel is hostile to me ; 
Not can I (longer) live in your city. On Bel's earth I dare not live 

securely. 
I will go] down to the sea, with Ea, my lord, I will live. 
Upon you he {Bel) will (for a time) pour down rich blessing, 
Will grant you] fowl [in plenty] and ab[undance] of fish, 
A multitude of cattle and abundance] of harvest. 
But when he who lights up the darkness sends an appointed sign, 
40. He will pour down upon you] a destructive rain. 

[The lower part of the first column is unfortunately very 
mutilated. Line 41 seems to read :] 

On the following morning, at day-break I . . . . 
52 The light I feared ; 

The earth (z. e., terra firma) [I desired to leave] ; all that was needed I 
collected. 

On the fifth day I drew its (the vessel's) design. 

In its circuit 1 20 cubits were high its sides ; 

120 cubits measured the length of its beam. 

I added a front-roof, and closed it in. 

I built it in 6 divisions, thus making seven stories. 

Its interior I divided again in 9 partitions. 

(thus making in all 63 divisions, 9 on each of the 7 stories). 
60 Beaks for water within I cut off ; 

I selected a mast and added what was wanting. 

Three sars or pitch I poured out on the outside ; 

Three sars of naphta I distributed in its interior ; (so as to make every- 
thing water-tight). 

Three sars(?) of men, carriers of baskets, carried the oil {i.e., food ?)." 

One sar of oil I reserved which the people might eat(?) 

While the two other sars the boatman stowed away. 

In the temples (?) I slaughtered oxen, 

[Killed lambs day by day,] 

11 Tbe text seems here to be corrupt. To judge from lines 65-66, we should have 
to read " Three sars of oil carried the men, carriers of baskets." Either the priest dic- 
tating the text to the scribes made the mistake, which is more likely, or the scribes 
that wrote out the text. Similar instances occurred not very seldom. See, e. g., the 
Annals of Asurbanipal, I., 24. 
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Jugs of cider (!) and oil and sweet wine, 
70 Large bowls (!) [filled with drinkables] like river water {i.e., freely 1 
poured 12 out in libations). 

A feast (to the gods) I made such as is held on great religious festivals. 

[To god Shamash I3 ] my hand put down the food (z. e., the sacrifice). 

[On the seventh day ?] the ship was finished. 

heavy it was, and 

The tackling above and below I added ; [and after everything was 
completed] 

[The ship sank into water] two-thirds of its height (z. e., 80 cubits). 

With all that I had, I laded it ; with all that I had of silver, I laded it ; 

With all that I had of gold, I laded it ; 

With all that I had of the seed of life, I laded it ; 
80 I embarked all my family and my servants ; 

The cattle, the beasts of the field, and the workmen [who had assisted 
me], them all I embarked. 

A sign Skamask had agreed upon (namely :), 

" When he who (usually) lights up the darkness will send in the even- 
ing a destructive rain, 

Then enter into the ship and close thy door." 

(a variant reading says : thy ship). 

This (very) sign came to pass ; 

He who lights up the darkness, sent a destructive rain in the evening. 

Of the day I feared its dawn ; 

12 I shall explain the translation of these two lines, and the other passages in which 
I differ from my predecessors, in a special article to be published shortly in the 
Hebraica. 

13 Shamash, the sun-god, is often called the judge of heaven and earth ; the supreme 
judge of the universe. He was the regent of the seventh month, Tishri. He is the 
servant of Anu and Bel, and when he steps forth he opens the gates of heaven and 
brings light and justice. He is the protector of the laws, the avenger of justice, and 
abhors every lie. His sacred number is 20. In the Old Testament his name occurs in 
the proper name Sheshbazzar (Ezra 1:7) = Shamash-bal-uffur, " Shamash protect the 
son." His consort is A-a, the great and beloved bride, the mistress of the countries. 
His messenger is Bunene, " the bringer of light," who acts as the charioteer of Shamash. 
His chief places of worship were Larsa and Sippara. Larsa is probably identical with 
Ellasar of Gen. 14 : 1. It was the great mathematical university of ancient Babylonia. 
Sippara is the modern Abbu Habba, where Mr. Hormuzd Rassam discovered the ancient 
temple of the sun-god. It is called in Greek writers Helio-polis (sun-city) ; and Pliny 
calls it Hipparenum, which is probably a mistake for Sipparenum. The famous 
French savant, M. Joseph HaleVy, denies the commonly accepted identity of Sippara 
and the biblical Sepharvaim. The latter is the Sibraim of Ezekiel, identical with the 
Assyrian Sabara'in and Subarina. It has no connection with the ancient Sippara. 
There was, according to the inscriptions, a Sippara of the god Shamash, and a 
Sippara of the goddess Anunit. 
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The day to behold I was afraid ; 
I entered into the ship, and closed my door, 
go The guidance of the ship I gave unto Buzur-shadu-rabu,^ the boatman, 
The great house (the ship) together with its contents. 



As soon as dawn appeared, 

There rose from the north a dark cloud. 

The weather god (Ramman) I5 thundered in its midst. 

God Nebo l6 and god, the king, went in front of him. 

There came they that oppress mountain and country. 

God Uragal * 7 tore lose the anchor. 

There came (also) Adar, storm he poured down. 

The gods the Anunnaki a lifted on high (their) torches, 
ioo With whose light they illuminate the land. 

The storm, excited by Ramman, reached up to heaven. 

All light was turned into darkness. 

He overflooded the land like [....], he devastated. 

With violence he blew and in one (?) day the storm rose above the 
mountains. 
14 This proper name seems to mean "he who is hidden in the great mountain." 
The mountains being a symbol of safety and security; cf. Psalms i8:2; 92:15, and 
many other passages in the Old and New Testaments. 

15 Ramman, the lord of heaven and earth, is the storm-god, and his name signifies 
" the thunderer." He is also called Barqu, the god of lightning, and is equivalent to 
the god Hadad of the Syrians. He is the regent of the month Shabatu (Zech. 1: 7, 
Shebat), the month of the judgment, of the flood. He is the ruler of the canals (so 
important in Mesopotamia), the god of the atmosphere, clouds, and rainstorms, thun- 
der and lightning, whose flame lights up the heavens, and whose power shakes the 
earth. With Sin and Shamash he represents the second triad in the Babylonian pan- 
theon : the celestial or lower powers, while Anu, Bel, and Ea form the higher triad of 
gods; the creative powers. His consort is Sola; his sacred number is 6. In the Old 
Testament he is mentioned in 2 Kings 5: 18, where the Massorites have wrongly vocal- 
ized the word as Rimmon, following, no doubt, the analogy of the Hebrew word 
rimmon " pomegranate." Remman of the Septuaginta shows that the old Hebrew, 
pronunciation was Ramman. 

16 Nebo is the prophet god, he is called " the lofty messenger, lengthening the days 
of one's life." He is probably identical with Papsukkal, the messenger of the great 
god, the regent of the tenth month. In the Old Testament his name occurs in the 
proper name Abed-Nego (for the original Abed-Nebo : " servant of Nebo "). His 
consort was Tashmetum. 

1 Uragal is read by some Dibbara-gal, " the great god of plague or death ; " 
according to Delitzsch, identical with Nergal. 

18 The Anunnaki seem to have been charged with the watch of the deep sea, 
hence their name : " Watchers of the deep sea." These seven demons, or rather war- 
rior gods, waged war periodically against Sin, the god of the moon. Together with 
Adar and Bel they destroy the human race in the delude. 



Il6 THE BIBLICAL WORLD. 

Like as an onslaught in battle it came against the people. 

Not could brother see his brother, not did recognize one another the 

people ; 
Even in heaven the gods were afraid of the deluge ; 
They retired, went up to the heaven of god Anu (i. e., the sky). 
There the gods crouched down like as dogs, on the surrounding walls 

(perhaps "the firmament,") they sat down, 
no Then cried out Ishtar^ full of wrath {variant: like a woman in 

travail) ; 
There called out the goddess, the lofty, she whose cry is powerful ; 
This people (?) has been turned into clay, and 
The evil that I have predicted before (or in the assembly of) the 

gods, 
As I have predicted the evil in the assembly of the gods, 
(It has come about namely :) 

To destroy my people completely, I predicted the storm. 
But I will bear my people again (z. e., bring them to life again), 
Though now, like young fishes, they fill the sea. 
The gods wailed with her over the Anunnaki ; 
The gods sat there bowed down in weeping ; 
120 Their lips were pressed together (in fear and in terror). 
Six days and (seven) nights continued the storm, 
Raged cyclone and tempest. 

When the seventh day arrived that (fearful) cyclone ceased, the battle 
Which they had fought like as a battle-army rested ; 

19 Most Assyriologists and Semitic scholars believe now that the name of Ishtar, 
that " mysterious goddess of life and death, of love and hatred, of pleasure and pain, 
of things infernal and things supernal " is of Semitic origin. She is also called Ninni 
or Nana, a word occurring perhaps in Isa. 65: 2, where Lagarde read " nanai," instead 
of the meaningless meni, translating " and as for you that forsake Jehovah, that for- 
get my holy mountain, that set in order a table for God, and fill up mixed drinks for 
Nanai " instead of the Revised Version's " But ye are they that forsake the Lord, that 
forget my holy mountain, that prepared a table for that troop, and that furnish the 
drink offering unto that number." I fail to see what "troop " and what "number " is 
referred to by the translators. Ishtar is the daughter of Sin ; her sacred number is 15. 
According to some she received that number because being the daughter of Sin she 
was originally a lunar deity, and full moon was on the 15th day of the month. To 
this may point the names of places like Ashteroth Qarnaim (Gen. 14:5) i. e., places 
where images of Ashtoreth with the two (lunar) horns on her head were erected. The 
Old Testament Ashtoreth is a mispunctuation for Ashtart, probably on the part of the 
Massorites under the influence of the sounds of Greek Aphrodite. This is clearly 
shown by the plu. ashtaroth, presupposing an original singular ashtart, and by the fact 
that the other Semitic dialects show forms corresponding to this original Hebrew 
singular. (See my "Semitic Words in Greek and Latin," pp. 55, rem. 13, and 75, 
rem. 12). 
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The waters of the deep narrowed down (sank), the terrible storm, the 

deluge, was at an end. 
I looked up over the sea and raised my voice, 
But the whole race had returned to the clay. 
Like as the surrounding field had become the bed of the rivers. 
(i. e., no difference could be seen, everything was covered with 

water). 
I opened an air-hole and light fell upon my cheeks ; 
130 Dazzled I sank backward, sitting down weeping, 
Down my cheeks flowed my tears. 
I looked up : " The world a wide ocean !" (I cried). 
On the twelfth (day ?) there rose (out of the water) a strip of land. 
On Mount Nigir the ship settled. 
The mountain of the land Nig ir took hold of the ship and did not let 

it move again. 
One day, two days, Mount Nigir took hold of the ship and did not let 

it move again. 
The third and fourth day Mount Nigir, the same. 
The same on the fifth and sixth day. 
On the seventh day, in the morning, 
140 I let go a dove ; she flew hither and thither, 

But as there was no place of rest for her, she returned. 

I then sent out a swallow, the bird left, it also flew hither and 

thither, 
And returned again, as there was no place of rest. 
At last I sent out a raven, it left ; 
The raven went and saw the decrease of the waters. 
It settled down to feed (either on the carcasses still floating about or 

on the slimy mud), went off, and no more returned. 
Then I disembarked and to the four winds I offered a sacrifice. 
A peace-offering I made upon the height of the mountain. 
Each time I placed seven censers, 
150 Poured into them calmus, cedar- wood, and sweet-smelling lollium. 
The gods inhaled the savor, yea the gods inhaled the sweet savor ; 
The gods gathered like flies around the sacrificer. 
But when now the lofty goddess arrived, 

She took the great lightnings of Anu and did according to her desire. 
'* These gods ! (she said) not, by my necklace, will' I forget ; 
These days will I remember for ever, not will I forget; 
The gods may come to the sacrifice, 
But Bel shall not come to the sacrifice, 
Because rashly did he cause the deluge 
160 and delivered my people to destruction." 
But when god Bel arrived, 
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He saw the vessel and grew angry, wrath filled his heart against the 
gods, the Igigi™ (and he said) : 
" What soul has escaped here ; no man must survive the universal 
destruction." 
God Adar opened his mouth and spake, saying unto Bel, the warlike : 
" Who beside Ea could have thought this out, 
But Ea knows everything." 

Ea opened his mouth and spake, saying uuto Bel, the warlike : 
" Thou, mighty among the gods, warrior, 
Thus, thus rashly hast thou caused the deluge. 
170 May the sinner bear his sin's reward, and the wicked his wickedness. 
Be lenient, let not (all) be crushed ; be merciful, let not (everything) 

be destroyed. 
Instead of causing a flood, lions might have come and diminished 

mankind ; 
Instead of causing a flood, hyenas might have come and diminished 

mankind ; 
Instead of causing a flood, famine might have arisen and seized the 

land ; 
Instead of causing a flood, pestilence might be brought about and 

killed the people. 
I did not reveal the decision of the great gods. 

Atrachasis I let see (it) in a dream, the decision of the gods he heard." 
Then came Bel to his senses, Bel mounted to the ship, 
Took me by the hand and raised me up. 
1 80 He raised up and placed my wife at my side. 

Then he turned toward us, sat down between us and blessed us, saying : 
"Ere this Cetnapishtim was a man ; 
Now Cetnapishtim and his wife shall be like unto the gods and lifted 

up on high ; 
Let Cetnapishtim live afar off at the mouth of the (two ?) rivers." 
184 And he took us and made us dwell afar off at the mouth of the rivers. 

20 The Igigi are the spirits of heaven ; Ishtar is called their mistress. 



